INTRODUCTION

Praising the awakened mind as a wish-fulfilling gem of incalculable value,
the ancients asked:
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How can one measure the merit of that jewel of the mind,
which is the seed of joy in the world
and the remedy for all its sufferings?!

And, indeed, how is this great jewel to be attained? Having accumulated
countless contaminations of bewilderment and conflicting emotion as we
continue to wander helplessly throughout the six realms, this precious
jewel is buried deep in confusion and difficult to uncover. According to
Buddhist teachings, by following the causal system of the perfections
(paramitanaya), it is possible to accumulate sufficient merit and wisdom
to achieve this goal if one strives for three acons — a period of heartbreak
for those of great love and compassion who have taken a solemn vow to
release all sentient beings from the torments of samsara. For these noble-
minded bodhisattvas, however, there are the resultant teachings of secret
mantra (guhyamantra) that focus directly upon the same aim and utilise it
as the path:
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Being one in their purpose, because they are free of confusion,
endowed with abundant skilful means and without difficulty,
The teachings of mantra are the particular prerogative
for those whose faculties are keen.2

The empowerment ritual for the Black Razor Vajrakila, translated below,
speaks of “a spontaneous self-empowerment of the mind, known as ‘the
autonomous king of awareness’ (svadhisthanavidyaraja)”, and the opening
words of the Black Razor Tantra itself describe a self-contained scene,
transcending all space and time, within which the Lord of the mandala
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teaches to a retinue of his own emanations.3 A mind that rests in its own
natural state of primordial liberation, of course, being free of confusion,
requires no ritual performance of empowerment because it remains
forever self-empowered (svadhisthana) with the wisdom of non-duality
(advayajiiana). But cognisance of this natural condition, unfortunately,
has been lost to most of us so that, despite the fact that all living beings
are possessed of inherent buddha nature, these statements should not be
taken to imply that a beginner needs no introduction to the teachings.
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One who attempts to control his mind by the yoga
of self-empowerment,

Eats rocks for food in his foolishness and, when thirsty,
even drinks the sky.4

Those whose eyes can perceive no more than the illusory images of a
dualistic world of confusion believe the enlightenment of Gautama, the
sage of the Sakyas, to have taken place beneath the tree of awakening in
Bodhgaya. The opening chapter of the Sarvatathagatatattvasamgraha
tantra, however, describes this event in terms of an empowerment of
secret mantra, during the course of which the bodhisattva Sarvarthasiddhi
becomes Vajradhatu, the tathagata:
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Then this buddhafield was filled by all those who had transcended the
world (tathagata, ‘thus gone’), just as a sesame pod is filled with seeds,
and, forming a great assembly, all those tathagata approached the great
being, the bodhisattva Sarvarthasiddhi, as he sat beneath the tree of

enlightenment. Drawing near and revealing themselves in blissful
bodhisattva forms, they asked him, “Oh, nobly born one, you who en-

3 A Bolt of Lightning from the Blue
4 Amrtasiddhi



Introduction 3

dure every austerity, how will you realise complete and perfect en-
lightenment if you lack the understanding of all buddhas concerning
the true nature of reality (tattva)?”
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Then the great being, the bodhisattva Sarvarthasiddhi, arose from the
depths of his meditation at this exhortation of all tathagata and, bowing
down before them, he asked, “Oh, holy tathagata, please instruct me on
how I should proceed, and explain to me the nature of this reality.”
Then all the buddhas, speaking with one voice, addressed the bodhi-
sattva with these words, “Oh, son of noble family, you should apply
yourself to the profound contemplation of your own mind with dis-
criminating clarity and recite this delightful mantra that naturally
brings success, OM CITTAPRATIVEDHAM KAROMI (I analyse the
mind).”
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And the bodhisattva said this to all the buddhas, “Having received the
instructions of all tathagata, I see the disc of the moon in my heart.”
And the buddhas replied, “This is the natural radiance of your mind,
oh noble one, and the more that you meditate upon it, the brighter it
becomes. It is similar to a white cloth that is dyed a pleasing colour.”
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Then all the tathagata, in order to expand the bodhisattva’s understand-
ing of the natural luminosity of mind, further aroused the thought of
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enlightenment for his sake by teaching him this mantra which is natur-
ally effective: OM BODHICITTAM UTPADAYAMI (I arouse the thought
of enlightenment).
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Then, as instructed by all the tathagata, the bodhisattva also generated
the mind of awakening and spoke these words, “That which has the
form of a moon disc, I see exactly as the orb of the moon.” And the
buddhas replied, “The awakening of that thought in the hearts of all the
buddhas is praised as ‘totally auspicious’ (samantabhadra) and you
should practise it well. Furthermore, in order to stabilise the arousal
of that totally auspicious mind of all tathagata, you should contemplate
the image of a vajra upon the moon disc in your heart and recite this
mantra, OM TISTHA VAIRA (Stand firm, oh Vajra).”
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The bodhisattva spoke, “Blessed tathagata, I see the vajra on the orb of
the moon.” And all those tathagata spoke in reply, “You should make
that totally auspicious mind vajra of all buddhas firm by reciting the
mantra OM VAIJRATMAKO "HAM (I have vajra nature).”
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Then the spheres of vajra Body, Speech and Mind of all tathagata came
down from every corner of the realm of space and entered fully into
that adamantine being (sattvavajra) by the blessing of all the buddhas.
And all the tathagata consecrated the great bodhisattva Sarvartha-
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siddhi, with the vajra name empowerment, saying, ‘““Vajradhatu!
Vajradhatu!”
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Then Vajradhatu, the great bodhisattva, addressed these words to all
the tathagata, “Oh, blessed tathagata, I perceive myself to be the
embodiment of all buddhas.” And those tathagata replied, “Oh, great
being! Now you should meditate upon yourself as the adamantine
being — the buddha body endowed with the best of all appearances —
with the delightful recitation of this spontaneously effective mantra,
OM YATHA SARVATATHAGATAS TATHAHAM (As are all tathagata, so
am1).”
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And, as those words were said, Vajradhatu, the great bodhisattva, un-
derstood himself to be a tathagata. Bowing down before all those
tathagata, he addressed them thus: “Oh, blessed tathagata! Please
bless me and make this realisation firm by the power of your consecra-
tion.” And, when he had spoken those words, all the tathagata became
absorbed into the adamantine being of Vajradhatu, the tathagata.

Thus it is said.

From this account we can clearly see that the occasion of a vajra
empowerment has the simple format of a conversation between the guru
and disciple during the course of which the guru guides his follower
through a sequence of meditations, each one of which is sealed by mantra.
The five meditations described here in the Sarvatathagatatattvasarigraha
tantra are known as the five ‘clear realisations’ (abhisambodhi) and
comprise the sequence of visualisations employed in the practice of the
creation stage (utpattikrama): emptiness, the lunar throne, the seed
syllables of buddha speech, the hand implements of buddha mind, and the
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complete body of the deity. This reaches a climax when “all the tathagata
become absorbed into the adamantine being of (Name), the tathagata”.
Each empowerment takes place within a buddhafield, represented by a
specific mandala, which may be drawn in sand (coloured powder) or
painted on cloth or imagined in the mind or located within the body, etc.
Although the body mandala is considered to be the only true mandala
in the manifest world, itself being less valid than the unmanifest mandala
of mind, for the sake of disciples whose view of reality is still unclear, the
formal representation of a mandala drawn in coloured powders or painted
on cloth is required. Of these, the construction of a mandala made of col-
oured powders offers the best opportunity for generosity on the part of the
sponsors (the disciples themselves) and is therefore universally preferred.

As it is said:
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One should not construct a mandala outside because, other than the
mandala of one’s own body, no external mandala has any reality.

And also:
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For buddhahood abides within one’s own body,
not in any other place at all.

The resolution of this dilemma is explained in the Vimsatividhi:
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A yogin who is well established in the way of secret mantra,
accomplished in the wisdom of non-duality,
Uses his body like an illusion to draw the illusory mandala circle.

In this text, Nagabuddhi, an expert in the system of the Guhyasamdja
tantra, lists twenty rituals for the construction of a mandala of coloured
powders in the context of the rite of empowerment:
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